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ORTHODOX WINKING. 

That the orthodox are winking ina very gracious 
manner at practices which their prototypes, the 
P: ritans, would have angrily forbidden, is too evi- 
dent to be denied by any person. Their toleration 
to music, or musical performers, is an evidencé of 
their laxity, and departure from the rigidity of their 
ancestors in principle. The following article is a 
delicate and well-timed satire. The reader must 
judge for himself, whether the “dull care” which 
is dissipated by modern Church Music, be an acci- 
dental or premeditated effect of “ converted tunes.” 

From the Connecticut Journal. 
CHURCH MUSIC. 

Mr. Editor—I love to go to church, now and then, 
to pass away an idle hour, to see the new fashions, 
and particulatly to hear the music; and I cannot 


but remark how wonderfully improved we are of 


late in church music, especially in the choice of our 
tunes. You can’t tell how delighted I was last Sun- 
day, (as T passed by one of the Churches, deliber- 
ating whether I should go in or not,) when I heard 
the organ, and choir singing in full glee, one of my 
favourite old Scotch airs, called “.duld lang syne.” 
Sure, thought I, there is some real fun going on in 
Church. IH go in and see what is the matter. I 
arrived just in time to join in the latter part of the 
tune; and being much animated, I sung out, with a 
pretty loud voice, 
“We'll take a cup o’ kindness yet 
For Auld lang syne !” @ 

I found the people near me began to stare, and one 
of my friends whispered to me, that I had not got the 
words of the tune; I begged his pardon, and assured 
him that I knew “.duld lang syne.” “Shall auld ac- 
quaintance be forgot?” says |. But you are mistaken 
my friend, if it was “duld lang syne,” it has been 
converted into a Psalm tune lately, and it is now 
called Rochdale. Converted, says 1, | have heard of 
converting sinners, and converting the heathen, but 
really I never heard of converting tunes before. 

Full of “.duld lang syne,” 1 went home and began 
to think of the matter. A real good plan thought I. 
May it be carried on, and our churches will be really 
jolly places. I thought there might be other tunes 
as well as “.uld lang syne,” that might be con- 
verted, and take christian names with a little pains; 
but what was my astonishment when I found that 
“Green grow the rushes O!” would goin L. M. 
without any alteration, (especially if it were chris- 
tianized by calling it Dragon, in honour of our 
neighbouring town,) and what is of more import- 
ance, our old national song of “ Yankee Doodle,” is 
fitted exactly toC. M. Many other tunes, such as 





“John “Anderson my Jo John,” “Sandy and Jenny,” 
and “The Old Maid’s lament,” might all become 
right regular, and decently behaved Psalur tunes, 
with very little discipline. But the advantages of 
having “Yankee Doodle” thus converted are very 
great. First, Every body knows it, and could there- 
fore join in singing it. Second, Every one might 
put such words as he pleased to the tune, either the 
hymn, or the original words, and this would be more 
in accordance with the rights of conscience than 
making a man sing just such words as the minister 
chooses. Perhaps some may obje€t to “Yankee 
Doodle,” that if it were sung in church, ‘strangers 
loitering near the churches, not hearing the words 
of the Psalm, might mistake the church for a ball 
room. To this it would be sufficient to answer, not 
more than if they sung “uld lang syne.” But I 
have a better answer ; Is it not obvious, that if these 
loiterers hear such tunes, they will be induced to go 
into the church just where we wish to get them; 
and that these tunes are like cheese in a mouse trap 
to bait these vermin? Again, it may be said, that all 
our associations with “Yankee Doodle” are of the 
light and frivolous kind, and that hearing it in 
church, would only excite the same kind of feelings, 
by a natural association of ideas, and that the tune 
being so merry, and the ‘words of the Psalm so 
solemn, there would be a disagreeable inconsistency. 
To the former objections, I answer, that “It is a 
poor rule that won't work both ways.” And if the 
association of ideas has any thing to do with it, it is 
just as likely we shall have solemn ideas when we 
hear “Yankee Doodle” in a ball room, from having 
heard it in church as the contrary. As to the latter 
objection, I say analogy is against it, we all know 
that most delicious beverage called punch, owes its 
chief excellence to the union of contraries, of weak 
and strong and sweet and sour; now I contend that 
a solemn Psalin sung to “ Yankee Doodle,” is calcu- 
lated on this very principle of contrariety, to pro- 
duce a delightful effect, and the more solemn the 
words and the quicker the time of the tune, the 
more perfect will be this effect. 

While on this subject, I would observe, that there 
is a practice among the singers in our churches 
which I wish were universally adopted. It is that 
of entertaining the congregation, alter the blessing 
has been given, with some of those merry jigs called 
anthems. How delightful it is, after one has been 
listening to a serious solemn sermon, for half an 
hour, till one feels dull, and melancholy, and begins 
to think of repentance, and salvation, and a great 
many other gloomy things, how delightful, I say, it 
is, tosee all the choir suddenly squat down into 











170 GOSPEL HERALD, 








their places, and to hear the busy note of prepara- 
tion for a jig—I mean anthem! At the first wheeze 
of the pitch-pipe, “dull care,” begins to be gone, 
and by the time they have sung over the tenth or 
twelfth repeat of “fur ever and ever,"every gloomy 
thougint has fled, and one feels as biythe and cheer- 
ful as when he first came to church. My favourite 
song on these occasions is one Amesbury (this is the 
christian name, what its heathen name was | don’t 
know) this tune has a pecuhar effect on me; it is 
said “ The memoiy of past pain is pleasure ;” 
on this principle that I account for my pleasurable 


itis 


feelings, when L hear .dmesbury. I am, at times, 
much afflicted with the cholic, and I never hear 
Amesbury, but every groan and contortion ts 
brought fresh to my mind: and on the contrary, I 
never have the cholic but I think of Amesbury. I 
would suggest that Paddy Whack, Corporal Casey, 
and Judy O' Flanagan, with many other excellent 
Irish favourites if they could be converted, would 
add richly to the list of entertaining anthems. 

IT am glad to find, that the true end of church 
music, viz. to neutralize, by a little seasonable 
gaiety, and sprightliness, the great excess of serious- 
ness in the other performances of public worship, is 
at length discovered, and so successiully put in 
practice. I also rejoice that Handel, and Hayden, 
and Pleyel, and such old fashioned composers, are 
likely soon to go completely out of fashion, and 
that they are to be succeeded by those charming, 
plaintive little love ditties, and popular songs from 
the theatres, so easily converted and adopted with 
good christian names. I hope that those melan- 
choly old tunes, Old Hundred, and St. Martins, and 
Meuar, will never be heard again unless, it is perhaps, 
to give grace to a Cotillion or a Hornpipe. c. 

— — 
From the (Boston) Universalist Magazine. 
CHRISTIAN CONSOLATION. 
“But now he is comforted, and thou art tormented.” 
Luke xvi. 25. 

It is not the design of the present communication 
to lay before the reader the proper application of 
the parable of the Rich Man and Lazarus, as the 
writer has repeatedly dove this accordingly as he 
understands its connexion and design. The present 
object is to set forth the use which error has made 
of the words which head this piece, as the ground 
of the christian’s consolation and encouragement, 
in such a manner, as to lead the mind to question 
its propriety. 

As the parable of the Rich Man and Lazarus is 
used, by divines, generally, to set forth and enforce 
the terrors of future retribution, in a state of being 
beyond this mortal life, so these words of Abraham 
to his son are contemplated as a source of comfort 
to such as travel the difficult and wearisome path of 
religion in this world, and who see around them the 
wicked in prosperity, sailing down the tide of time 
without those troubles with which the righteous are 
afflicted. 

It is most earnestly contended that if those who 
live religiously and virtuously in this world, are to 
fare no better in the next state than others, there is 











nothing which can incite to virtue on the one han 
nor dissuade from vice on the other: and that it is 
the inmmense reward in the future world, which is 
promised to those who live religiously in this, that 
forms the proper object which leads to religion and 
virtue; and that it is the indescribable sutferings 
which are threatened to be inflicted, in the future 
state, on such as refuse religion in this, which form 
the proper inducement to forego the enjoyments of 
sin inthis life. Thus religion directs the eye of her 


votary to blooming fields and fragrant groves, to de- 
lights and enjoyments which defy imagination to 
paint, bevond the narrow flood of death, constantly 
whispering in his ear such sweet promises as en- 
courage him to stem the mighty torrent which 
would otherwise bear bim down and overcome his 
fortitude. For his farther comfort and encourage- 
ment, she removes the covering of that dismal pit 
where, in the future world, those who enjoyed a 
lite of injustice, hatred aud transgressson here, will 
endure a vengeance which will cause them to gnaw 
their tongues for pain. 

According to these statements, which are not car- 
ried at all beyond what is usual in sermons on this 
general subject, the professor of religion will do well 
to contemplate the comforts of the future world. 

That this subject may be duly realized it will be 
necessary to bring it near home. The happiness 
or misery of people of whom we have no knowledge 
can have but little effect on us. For instance; U 
we were told, by our preachers, that the inhabitants 
of some of the most distant planets were much hap 
pier in their present state than the peopie of the 
earth, but that we are to be unmeasurably blessed in 
our next state, and they as immeasurably torment- 
ed, we should doubt whether the preacher knew 
what he asserted; and if he should say that it was 
necessary for us to believe this statement in orde: 
to fortify our minds against the trials which await 
us, no one would be able to see its propriety or fee! 
its force. So, allowing the doctrine under conside: 
ation to be true, it would be of but trifling conse- 
quence to inform us, that some of the inhabitants o! 
those parts of our earth which are unknown to us, 
will, in the next state, be tormented while we are to 
enjoy allmannerof good. In order then to enjoy 
the advantages of this important doctrine, without 
which neither religion nor morality can be main- 
tained, it must be applied to ourselves and our asso- 
ciates in life. But here the mind comes to a pause ; 
and the question arises; shall we fix on our friends, 
as the subjects of future misery; or shall we tak 
our foes? The answer is, we must take the wicked 
whether they are our favourites or not. 

Then the case may stand thus; in thousands o! 
instances parents must contemplate the future mise- 
ry which their children are to endure heveafter, that 
they may now be encouraged in their christian race 
in other thousands of instances children must real- 
ize the future torments which their parents will en- 
dure, that they may be supported under the other- 
wise insupportable burdens of religion and well 
doing. In still more instances brothers and sisters 
must set before their eyes the sons and daughters of 
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their beloved parents, and realize the certainty and 
intenseness of their future misery as a source from 
which to draw encouragement to bear up under the 
afflictions attending their christian vocation. In in- 
numerable instances husbands must contemplate the 
future misery of their wives, and wives the future 
torments of thew husbands, that they may endure 
the trials which a life of holiness brings upon them. 

Reader, can you tell what makes this doctrine 
sound so discordant and appear so disgusting ? It is 
because it isthe very reality of evil. Do you ask, 
What makes it seem so much worse now, than when 
those who preach it communicate it from the desk ? 
It is because they try to recommend it by keeping 
its deformity out of sight, and by means of glosses 
in which they dress it. 

But we have not advanced so far yet as to see 
this doctrine in its worst shape, nor to behold its 
darkest shades. To come as near as possible, to this, 
in this life, we must suppose that all the afflictions 
and trials of the godly are at an end, and that all 
the pleasures and enjoyiments of sin have passed 
away, and both the righteous and the wicked are in 
their respective conditions in eternity. And now 
the trials of the saints being at an end, and they 
being at perfect rest in the bosoin of divine favour, 
we will ask those parents, who were encouraged 
while here, to persevere im the ways of religion by 
expecting to see their children in torment in the 
invisibie world, what advantage they now derive 
from beholding their offspring in misery? Reader, 
i will vot put the question to all the different classes 
before-mentioned, you have already anticipated it 
in such a use. But what answer may we suppose 
would be given to this question? Would the glori- 
fied and happy reply, Now we are comforted, and 
they are tormented; and although all the twelve 
manner of fruits which we pluck from the tree of 
life are most delicious, none are more highly zested 
than this, viz. to know that our children, compan- 
ions, parents, brothers and sisters, who in time en- 
joyed a life of sin, are now in torment, while we, 
who eucountered the afflictions of a religious life, 
and toiled through the tiresome ways of wisdom are 
comforted ? 

Let us ask those righteous people, who say they 
would live in sin here, if they believed that all will 
be holy and happy hereafter, in what does religion 
and righteousness consist? The answer is, they 
consist in love to God and in love to man. The 
moment this answer is received the whole fabric of 
the foregoing doctrine, together with its foundation 
is utterly demolished ; there isnot one stone leftupon 
inother, that is not thrown down. Whoever loved 
God or his neighbour from the fear of torment? or 
whoever loved God, and his neighbour for the re- 
ward of his neighbour’s future misery ? An apostie 
says, “ He that loveth not his brother whom he hath 
seen, how can he love God whom he hath not 
seen ?” But if we place our religion on the expecta- 
tion of seeing our brethren in torment hereafter, it 
is certain that we love neither our Maker nor our 
fellow creatures. 





As our preachers are constantly calling our atten- 


—————————— — — = 
tion to the consideration of the last judgment, let us 
call their attentien to the same event, and let us ask 
them what they will do, when the Judge shall ask 
them concerning the sincerity of their profession ? 
when the tollowing questions will be asked, and the 


following answers be given: Professor, as thou didst 
profess to love me, I ask thee, why thou didst love 
me? Answer: [loved thee with all my heart be- 
cause I was afraid of thy hot displeasure if I did 
not! Professor, thou didst profess to love thy fellow 
men, I ask thee, wherefore didst thou love them ? 
Answer: I loved them most heartily that I might 
enjoy, in the invisible world, the pleasure of seeing 
them tormented, while I should thereby be comfort- 
ed! Professor, | commanded thee to love thy pa- 
rents, thy companion, thy children, thy brothers, 
thy sisters, thy neighbours and even thine enemies, 
and thou didst protess to love them all; I ask thee, 
wheretore didst thou love them? Answer: I did 
most truly love them all for the following reasons: 
Ist. | was confident that if I did not love them thou 
wouldest cut me off and make me for ever misera- 
ble. 2d. 1 was confident that for the great trouble 
and affliction which I endured in loving them, you 
would make a vast difference in our conditions in 
this great day, and grant me comfort and them tor- 
ment! Professor, in thy lifetime thou didst frequent 
the house of worship, attend conferences, talk a 
great deal about religion, pray in thy closet so loud- 
ly as to be heard in the street, and thou didst dis- 
figure thy face and appear very solemn: and fur- 
thermore thou didst warn others to flee from my 
wrath even with tears in thine eyes; Now, Profes- 
sor, Lask thee, why thou didst all these things? An- 
swer: I did them all, and endured much tribulation 
and sore affliction in so doing, that | might be com- 
forted at this great day by. seeing thy wrath fall on 
others, and thy smiles on me! 

Whoever will duly and cautiously examine the 
doctrine which results in such manifest absurdity, 
will, without doubt, realize its perverseness, and 
endeavour to obtain a knowledge and possession of 
that pure and holy doctrine in which love is without 
dissimulation, and virtue its own reward. 

By contemplating this general subject, in rela- 
tion to the dishonour which 1s done to the name and 
religion of Jesus, by connecting them with a senti- 
ment so degrading, I am induced to call on the cler- 
gy to wasli out so foul a stain, by renouncing, at 
once, a doctrine so utterly opposed to every moral 
principle. 

—<g>—- 
From the (Boston) Universalist Magazine. 
THE SIN UNTO DLATH, 

My friend informs me that he recently heard a 
minister, in a formal prayer, pray “ for all that are 
subjects of prayer ;” which led him to infer that the 
parson who offered this form of prayer believes that 
some are not to be prayed for; and entertaining the 
belief, that the minister would justify his views by 
what John says of a sin which is unto death, re- 
quested some remarks on the passage in which this 
subject is found. 

In relation to this subject the following query 
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seeins not altogether irrelevant: viz. Why should 





our ministers in this present time be so much more 

cautious than was St. Paul in his time? He says, 1 

Tim. ii. 1. “1 exhort, therefore, that first of all, 

stpplications, prayers, intercessions, and giving of 

thanks be made for ALL men; but ministers, in 
our day, are more cautious, they take care to pray 
for all who are the subjects of prayer, believing that 
some are not to be prayed for. The reason which 
may with justice be assigned for the ditlerence 
above stated seems to be the tullowing: The apostle 
was desirous of framing prayer in such a manner as 
to have his petitions agree with his views of the will 
of God, and the designs of that ransom which the 
gospel exhibits for the human race. He justifies 
prayers, &c for all men as follows: “For this is 
good and acceptable in the sight of God our Sa- 
viour; who will have all men to be saved and to 
come unto the knowledge of the truth. For there 
is one God, and one mediator between God and 

men, the man Christ Jesus; who gave himself a 

ransom for all to be testified in due time.” But our 

ministers, entertaining very different views of the 
will of God and the designs of redemption by Jesus 

Christ, are necessitated to frame their prayers agree- 

ably to partial salvation; and therefore cautiously 

leave out of their petitions those whom they suppose 
are not the subjects of prayer. And wishing to jus- 
tily themselves by the divine testimony, they advert 
to this subject in 1 John v. 16. “If any man see his 
brother sin a sin which is not unto death, he shall 
ask, and he shall give hum life for them that sin not 
Voto death. There isa sin unto death; I do not say 
that he shall pray for it.” But rather than to disa- 
gree so much with the apostle, would it not be bet- 
ter to suppose that we sliould not ask to havea 
man’s life spared, who has committed a capital of- 
fence ; and yet allow that we may pray for the man, 
that God may receive his soul to that favour and 
kingdom which were manifested through him who 
gave himself a ransom for all, and by the grace of 
God tasted death for every man? Aud does not this 
agree with christian practice, when, for a capital 
crime, a judge is compelled by the law and his oath 
to pronounce the sentence of death on the unhappy 
otfender, does he not conclude, by saying, “And 
may God have mercy on your soul ?” 
iP 
FOR THE GOSPEL HERALD. 

Mr. Editor—Deeming it important to have a cor- 
rect understanding of the scriptures in order to pro- 
fit thereby, I therefore take the liberty of sending 
for your consideration the following passage, Rev. 
Xx. 9, and request an exposition of the same. 

February 18, 1825. C. P. 
REMARKS 
ON REVELATION XxX. 5. 

“But the rest of the dead lived not again until the 
thousand years were finished. This is the first 
resurrection.” 

Tt must be obvious to the reader that a literal con- 
struction of this passage, would argue the annibila- 
tion, for the term of a thousand years, of all the un- 
believing dead. For if they live not, (that is, have 








no life, or consciousness,) they can neither be sub. 
jects of judgment nor suffering. Nonentity can 
neither experience joy nor pain. The connexion of 
the passage, as we shall presently see, represents the 
dead spoken of as subjects of judgment; conse- 
quently a literal understanding of it is inadmissible. 
We shall therefore proceed on the ground which all 
admit, namely, that the book of Revelation is high- 
ly figurative, and inquire into the meaning of the 
figures; i. e. what are they representations of ? 

The solitary passage quoted, (the fifth verse.) con- 
sidered abstractly from its connexion, would be 
nonsense! For you can make of it nothing more 
nor less, than that the “ first resurrection” consists 
in mankind having no life! Reasoning from analo- 
zy, it would be a fair presumption that a second 
resurrection would confirm or perpetuate the non- 
entity of the parties; from the simple facet that a 
resurrection consists in nonentity; or no life. This 
will not answer; therefore we must examine the 
passage with its connexion. 

By consulting the preceding verse, (the 4th,) we 
learn that those who have a part in the * first resur- 
rection,” live, and reign with Christ. The life here 
spoken of must be considered in apposition with 
the death. And the “living and reigning with 
Christ,” &c. is that which constitutes the resurrec- 
tion. To learn the time, we 1oust refer the reader to the 
conclusion of the chapter, and the commenceiment 
of the following one. It appears that the judgment 
spoken of, is one of the most prominent features ; 
for “the dead smail and great,” who John says he 
“saw” standing “before the throne,” (not before 
God ; the translation is here giossly incorrect,) are 
those who are previously declared not to “ live 
again until the thousand years are finished ;”— 
consequently, the judgment takes place during the 
thousand years. By consulting Rev. xiv, 6,7, we 
find positive testimony that the judgment com- 
menced with the preaching of the gospel, about 
1,800 years ago! Also, that the ostensible object, 
end, and aim of the judgment, is, not that those who 
are judged shall be consigned to an interminable 
hell, but that they shall “ fear God, and give glory 
to hin ;” or, as expressed in the Loth chapter, that 
“all nations should come and worship beiore God.” 
Therefore, we must, to be consistent, consider that 
all the figures introduced, whether a second death, 
or a lake of fire, &c. are representations of the 
means which, in God’s plan of redemption, shall 
redound to his glory in the salvation of man. 

In attempting a solution of some of the prominent 
figures used, we trust we shall be allowed the privi- 
lege of preferring the Scriptures to human opin- 
ions and traditions. 

First: The resurrection. For an exposition of 
this, we refer the reader to the prophet Dan. xii. 
1—4. The messenger who communicated to Dan- 
iel the substance of the prophecy, declares, as re- 
lated in chap. x. 14, that be came to inform Daniel 
what should befall bis people (the Jews) in the lat- 
ler days; (the end of the Jewish dispensation,) 
adding, “for yet the vision is for days:” not for 
eternity. The messenger in chap. xii, 1, 2, speaks ot 
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tively, as Michael, the Prince of the Jews; and 
say age that time, “ many that sleep in the dustof the 
earth shall awake, some to everlasting life, [to the 
knowledge of God and Christ. See John xvii. 2.! 
aud some to shame and everlasting contempt.” 
(The condition of all unbelieving Jews.) Christ 
speaks of the same event, John v. 28, 29, and de- 
clares of those who shall come forth to a resurrec- 
tion of judgment, (not damnation; the original 
being the sane with Rev. xiv. 7.) Thus it appears, 
that the resurrection spoken of, is nothing more nor 
less than this—* they that sleep in the dust of the 
earth shall awake.” Those who awake to a know- 
ledge of God, as manifested in Christ, reign with 
Christ. That is, they triumph with him, in the 
glorious truth of salvation, and through him obtain 
This, emphatically, is 
the “ first resurrection; on such the second death 
has no power.” John’s declaration, “We know 
that we have passed from death unto life, because 
we love the brethren,” confirms our view of this 


a Victory over the world. 


subject. 

Ju order more fully to illustrate this part of our 
exposition, we entreat the reader to divest himself 
of the prejudices of education, and to free himselt 
from the thialdom of buman creeds and traditions, 
so faras to admit truth and common sense in evi- 
dence. What ts the common orthodox understand- 
ing of “sleeping in,” and awaking from, the dust 
of the earth? Is it not the literal gross idea of sleep- 
ing in the ground, the grave, the dirt? Where is 
their consistency in this belief, that the man “ sleeps 
in the dust of the earth,” when, at the same time, 
they pretend to believe, that the man, if a wicked 
man, is awake, and writhing in horrid conscious- 
ness, at a distance from his body, and the dust of 
the earth, in a future Hell? Can a man actually 
sleep in the dust of the earth, and, at the same time, 
be in another place, and that place a Hell? Never! 
What say the Scriptures? “Dust thou art, and unto 
dust shalt thou return.” Again. “ The dust shall 
return to the earth as it was, and the spirit shall re- 
turn to God who gave wt.” Can the spirit sleep in 
the dust of the earth, after the dust returns to the 
earth as it was, and the spirit to God who gave it * 
Never! How can the spirit sleep tn the dust, after, 
or when, it is oud of the dust? The truth is, man- 
kind sleep in the dust of the earth, when they are in 
the dust of the earth; as much as aman sleeps in 
his bed, when he is in his bed. It is the sleep of 
ignorance—the stupidity of depravity and sin. 
Therefore we read (Ephes. v. 14.) “.dwake, thou 
that sleepest, and arise from the dead, and Christ 
shall give thee light.” Consequently, all who are 
in durkness ate asleep. They are dead. 

Second: What shall we understand by the dead, 
who hive not again uptil the thousand years are 
finished ? Enough, we think, has already been said, 
to convince a candid unprejudiced mind, that the 
scene is in time, not in eternity. Our exposition 
of the first proposition, has explained the death 
spoken of. “To be carnally minded is death.” 
And Paul also says, “To be spiritually minded is 





life and peace.” Therefore, those “ dead in wess- 
passes and in sins,” who walk in darkness, or sleep 
in the dust of the earth, their bodies of clay, are 
‘hose who stand before the throne; that is, are sub- 
ject to the power, and are judged by Christ. 

There is one particular, which we esteem of im- 
portance, to which we now solicit the reader's 
attention. The thousand years, mentioned, and its 
figurative application to those spoken of. The 
literal understanding of this part of our subject, by 
giving it an individual application, would argue, 
that those, individually, who lived and reigned with 
Christ, would, each of them, live and reign a thou- 
sand years; and the dead would not, individually, 
live during all that time. To understand the pas- 
sage figuratively, will teach a ditlerent conclusion. 
It is then, during the transpiration of the thousand 
years, that the dead live not; and that the living 
reign with Christ. A man may sustain the charac- 
ter, and be in the condition of the dead, to-day ; and 
to-morrow, may awake from his sleep of darkness, 





and, being no longer dead, live according to the 
signification of Paul’s words—*Awake, thou that 
A dit 


ferent understanding of this passage, would be a bar 


sleepest, and Christ shall give thee light.” 


to all missionary enterprises so long as the thousand 
years continued ! 

Third: What is imported by the phrase, “4 
thousand years?” We contend, that in all exposi- 
tions of this book, it must either be considered a 
literal narrative of events, or a figurative exhibition, 
by representations, agreeably to prophetic vision, of 
whatever is spoken of. The expositor must take 
his choice ; and not 1:un from one kind of arguinent 
to another, nor serve up to the mental palate of tis 
guest, a motley collation of raw and cooked food. 
It the book ts all figurative, the person who attempts 
to understand it literally, will find a sorry conclu- 
sion to his labours; and vice versa. We have pursued 
the former course ; for we cannot be brought to be- 
lieve that spirits ae literally like frogs, (Rev. xvi. 
13.) and that they actually come out of the mouth 
of adragon! But, we shall as readily admit this to 
be a literal truth, as we shall admit a literal lake of 
fire and brimstone; and consider one to be as con- 
sistent as the other. We believe the book to be 
what it purports, “ The revelation of Jesus Christ,” 
(Chap. i. 1.) The thousand years, therefore, must be 
considered as a representation of a definite duration, 
How long? is the question before us. To follow 
the general rule for the calculation of prophetic 
time, would be to estimate the thousand years at 
365,000 years. This may be the correct under- 
standing of the passage, but we doubt it. By turn- 
ing to the first chapter, we read of the events, aud 
their order, as follows—* The revelation of Jesus 
Christ, which God gave unto him, to shew unto his 
servants things which must shortly come to pass; aod 
he sent and signified tt by his angel unto his ser 
vant John. Write the things which thou hast seen, 
and the things which are, and the things which shall 
be hereatter.” The declaration is positive, that the 
things showed unto Jolin, “must shortly come to 
pass.” Not mwnav come to pass 1,800 or 10,000 years 
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hence, but “must shortly come to pass!” The 
reader knows the definition of the word shortly. 
When John is commanded to write, he is told, 
“ Write the things which thou hast seen, [in the past 
tense} and the things which are, [in the present 
tense} and the things which shall be hereafter,” {in 
the future tense.) Hereafter, When? Why, shortly! 
It is evident that the principal events, (if not all that 
are) spoken of, have taken place. We assign two 
reasons for this conclusion, First: Christ's positive 
assertion, of the events, or things, that they “must 
shortly come to pass.” Second: A careful perusal 
of the book, compared with the prophecics, will 
lead to the conclusion, that the end of the Jewish 
economy, the sufferings and triumph of Christ, the 
introduction of his church, or the preaching of the 
gospel, and the present consequences which result 
to believers and unbelievers, from their faith and 
unbelief, are the principal events spoken of. Rela- 
tive to the 1,000 years, we leave this much for the 
reader’s own study and improvement. 
—g>—_ 
From the (Providence) Christian Telescope. 
ETERNAL MISERY. 

Every art and device is resorted to, in modern 
times, as it would seem from the conduct of many of 
the professed followers of the Saviour, to binder free 
inquiry, instead of preaching the gospel. The most 
frightful representations of the torments of the 
damned, as they are called, are set forth for the pur- 
pose (itis to be feared) of terrifying weak minds. 

Not long since, a certain preacher, who holds 
forth the doctrine of endless damnation as part of the 
gospel of Jesus Christ, applied the following text to 
a future state of existence, and the certainty of the 
eternal misery of some of the human race. Luke ix. 
25. “For what is a man advantaged if he gain the 
whole world and lose humself, or be cast away?” He 
said they (i. e. the Universalists) generally got over 
a parallel text in Mark viii. 36, by saying that the 
word soul should be translated life; and then, with 
an air of triumph, said, “ This text they cannot get 
over.” I beg him and all others to keep cool, while 
they read the connexion in both these passages, 
which will prove two things; first, that the passages 
and connexions have no reference to a future state ; 
and, secondly, they prove incontestably that the 
second coming of Christ is already passed, if the 
Saviour’s declaration can be relied upon. Luke 
ix. 24, 25, 26, 27. “For whosoever will save his 
life shall lose it, but whosoever will lose his life for 
my sake, the same shall save it. For what is a man 
advantaged if he gain the whole world and lose 
himself; or be cast away ? For whosoever shall be 
ashamed of me and of my words, of him shall the 
Son of man be ashamed, when he shall come iu his 
own glory, and in his Father’s, and of the holy an- 
gels; but I tell you of a truth, there shall be some 
standing here which shall not taste of death till 
they see the kingdom of God.” 

The reader will please to compare the above quo- 
tation with the following : Mark viii. 35, 36, 37, 38, 
and the Ist verse of the 9th chap. “ For whosoever 
will save his life shall lose it; but whosoever shall 





lose his life for my sake and the gospels, the same 
shall save it; for what shall it profit a man, if he 
shall gain the whole world, and lose his own soul 2* 
(life,) or what shall a man give in exchange for his 
soul (life)? Whosoever, therefore, shal! be ashamed 
of me, and of my words, in this adulterous and sin- 
ful generation, of him also shall the Son of man be 
ashamed, when he cometh in the glory of his Father, 
with the holy angels ; and he said untothem, Verily 
i say unto you, that there be some of them that 
stand here which shall not taste of death till they 
have seen the kingdom of God come with power.” 
For further testimony on this important subject, 
the readei is referred to Matt. xvi. 25, 26, 27, 28, 
where he will find nearly the same language used. 
Now it appears to me that any professed minister of 
Christ who will apply these passages to a future 
state of existence, must calculate largely upon the 
eredulily of his hearers, or, which is not quite so 
bad, he is much too ignorant to be a teacher of 
religion. 
—>—- 
From the National Advocate. 
SENECA INDIANS. 

This little band of Indians, under the protection 
of the state, are in considerable trouble at the pro- 
gress of learning and civilization which at difierent 
periods the state has been desirous of affording 
them. Red Jacket, the chief, is a hard character. 
Not long ago he wrote a letter to Gov. Clinten, 
complaining of the ministers, whom he designated 
as Black Coats. The tollowing memorial, written 
by Red Jacket, was presented to the Assembly :— 

To the Governor of the Council Fire at Albany. 

Brother—About three years ago, our friends of 
the great council fire at Albany wrote down in their 
book that the priests of the white people should no 
longer reside on our lands, and told their officers to 
move them off whenever we complained. This was 
to us good news, and made our hearts glad. These 
priests had a long time troubled us, and made us bad 
friends and bad neighbours. After much difficulty 
we removed them from our lands; and for a short 
time have been quiet, and our minds easy. But we 
are now told that the priests have asked liberty to 
return; and that our friends of the great council fire 
are about to blot from their book the law which they 
made, and leave their poor red brethren once more 
a prey to hungry priests. Brother, listen to what 
we say. These men do us no good. They deceive 
every body. They deny the Great Spirit, which we, 
and our fathers before us, have looked upon as our 
creator. They disturb us in our worship; tell our 
children they must not believe like our fathers and 
mothers, and that if they dothey will be burned for 
ever in a great lake. They tell us many things that 
we do not understand and cannot believe ; they tell 
us we must be like the white people, but they are lazy 
and won’t work, nor do they teach our young men 
to doso. The habits of our women are worse than 





*The Greek word (psuchen) which is rendered soul in 
the 36th and 37th verses, is twice rendered life in the 35th 
verse. Its meaning, therefore, itis perfectly obvious, is sim- 
ply natural life. 
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they were belert these men came amongst Us; and 
our young men drink more whiskey. We are will- 
ing to be taught to read and write, and work, but not 
by people who have done us so much injury. Bro- 
ther, we wish you to lay before the council fire the 
wishes of your red brethren. We ask our brothers 
not to blot out the law which has made us peaceable 
and happy, and not to force a strange religion upon 
us. We ask to be let alone, and like the white peo- 
ple, to worship the Great Spirit as we thing it best. 
We shall then be happy in filling the little space in 
life which is left us, and shall go down to our fa- 
thers in peace. 

Signed by Red Jacket, Green Blanket, Big Ket- 
tle, Robert Bob, Twenty Canoes Sen., Twenty Ca- 
noes Jr., Captain Snow, Two Guns, Dortator, 
Barefoot, Broadhead, Chief Warrior, Black Chief, 
Corn Planter, Elk Hunter, Bear Hunter, Fish 
Hook, John Sky, Blue Sky, Hot Bread, Black 
Snake, &c. 

From the same Paper. 

Mr. Editor—The letter addressed by the Indians 
of this state to our governor, which appeared in your 
paper of yesterday, is one among the many strong 
appeals these unfortunate and degraded men, have 


made to the legislative authority, for the removal of 


those missionaries who appear to annoy them so 
much. I cannot discover the utility, or the proprie- 
ty, of sending these men among them, against the 
wishes of the Indians themselves; and particularly 
of teaching them the doctrines of our religion, which 
we appear vot fully to understand ourselves. If a 
society could be formed to teach these sons of the 
forest, many of whom appear to have minds of the 
first order, the rudiments of a common school edu- 
cation, the arts of civilized life, and to urge the ge- 
neral principles of virtue among them, to such ends 
I conceive every good man and philanthropist would 
lend a willing hand. But let them worship the Great 
Spirit in their own manner, whom they and their 
fathers have looked up to as their Creator, as ex- 
pressed by Red Jacket in a former petition: “We 
believe the forms of worship are indifferent to the 
Great Spirit, that the homage of a sincere and grate- 
ful heart, is what pleases him, and we worship him 
in this manner.” 

If you will be so good as to give these hints a 
place in your valuable paper, perhaps they may lead 
some of the many philanthropists with which our 
city is blessed, to adopt some plan for the meliora- 
tion and improvement of the condition of this por- 
tion of the human family. JUNIUS. 

— 
From a London paper, of Sept. 20, 1824. 
CHURCH LANDS. 

“The returns to the House of Commons of the 
quantity of land belonging to the Church of Ireland, 
is a document of fearful importance, and one which 
cannot fail we should think, to draw, at an early 
period of next session, the most serious notice of 
Parliament. 

“The Primate, lord J. Beresford, arch bishop of 
Armah, has above 63,000 acres, of which more than 
29,000 are arable. His grace isa man of middle 


life, and of a healthy constitution. Suppose him to 
run his life against the leases let by his predecessor, 
he would have the power ef ruining perhaps a hun- 
dred families, and obtaining for himself a rack rent 
of not less than £70,000, or £80,000 per annum. 

“The see of Dublin has upwards of 20,000 acres. 
Much of this being near the metropolis, must be 
considered as of extraordinary value. But every 
thing is eclipsed by Derry: there we have 95,000 
Irish aeres appropriated to my Lord the Bishop— 
little short of 150,000 English acres! And should 
his Lordship, at the beginning of his incumbency, 
have thought fit to run his life against the tenants, 
he would now, at the expiration of twenty years, 
possess a larger rent roll than any subject in the 
world. 

* Portugal is 350 miles long and 120 broad, con- 
taining 2,588,470 inhabitants. In 1732, it contained 
about 300,000 ecclesiastics of both sexes—enough 
to ruin any country of its size, when we consider 
that they were in general tyrannical, superstitious, 
ignorant and slothful ; and supporting their religious 
creed by fire and fagot. The national character- 
istics are dishonesty, indolence, pride, treachery, 
revenge and despotism, all which are increased and 
nourished by the vicious indolence of the Jesuits, 
monks, and other devotees to the papal super- 
stition.” 

Gracious Heaven! are these a tolerable sample of 
European priestcraft? It seems almost incredible 
what immense sums of money are extorted from the 
laborious poor, to maintain a lazy, lying priesthood ! 
Let the United States be on their guard against the 
extravagant schemes in operation for increasing 2 
greedy, aspiring clergy. 

But why does all Europe submit to be plundered ? 

A sight at which angels no doubt must have wondered ' 

Those sharpers maintain their usurp'd elevation, 

By the bugbear of hell and eternal damnation ! 

O jockies! ye masters of arts and delusion, 

"Tis me ye were cover'd with shame and confusion. 


—=<=i>——_ 
SERAMPORE MISSIONARIES. 


As Eustice Carey, a nephew of Professor Carey 
of Serampore, is now in Philadelphia, should any 
yet entertain doubts respecting the truth of the 
statements made some time since in the Reformer 
relative to the property at Serampore, it would be 
well for them to embrace the present opportunity to 
satisty themselves by calling on him. 

No reference has been made to this subject for 
some time past, because we believed the truth of 
our statements were generally admitted ; but a sub- 
scriber having suggested to us the propriety of 
giving such a notification as the above, we cheer- 
tully comply with the request, and should be willing 
to see the result of any inquiries made to Eustice 
Carey come before the public. We were denounced 
in very severe terms for publishing a statement of 
facts, and it is now time that we should be exonc- 
rated from the charges of “calumny” and * slan- 
der,” then so liberally bestowed, if we only stated 
the truth. 





(Philadelphia) Reformer. 













— 


Be 
La 
i 
j 
; 
| ' 





P GOSPEL 


HERALD. 








FOR THE GOSPEL HERALD. 


Mr. Editor—If you deem the following selection worthy 
ot a place in the Gospel Herald, be pleased to give it an in- 


E. P. A. 


sertion, and oblige a subscriber. 


NOW AND THEN. 
In distant days of wild romance, 
Of magic mist and fable, 
When stones could argue, trees advance, 
And brutes to talk were able, 
When shrubs and flowers were said to preach 
And manage all the p»rts of speech ; 


Twas then, no doubt, if "twas at all, 
(But doubts we need not mention,) 
That THEN and NOW, two adverbs small, 
Engaged in sharp contention ; 
But how they made each other hear 
Tradition doth not make appear. 


THEN was a sprite of subtle frame, 
With rainbow tints invested ; 

On clouds of dazzling light she came 
And stars her forehead crested ; 

Her sparkling eye of azure hue, 

Seemed borrowed trom the distant blue. 


NOW rested on the solid earth, 
And sober was her vesture ; 
She seldom either grief or mirth 
Expressed by word or gesture ; 
Composed, sedate, and firm she stood, 
And jooked industrious, calm and good. 


THEN sang a wild fantastic song, 
Light as the gale she flies on : 
Still stretching as she sailed along, 
Towards the far horizon ; 
Where clouds of radiance fringed with gold, 
O'er hills of emerald gaily roll'd. 


NOW rarely raised her sober cye, 
To view that golden distance ; 
Nor let one idle minute fly, 
In hope of THEN’S assistance ; 
But with busy hands she stood, 
Intent on doing present good. 


She ate the sweet but homely fare 
That passing moments brought her, 
While THEN expecting dainties rare, 
Despised such bread and water ; 
And waited for the fruits and flowers 

Of future, still receding hours. 


NOW venturing once to ask her why, 
She answered with invective ; 

And pointed, as she made reply, 
Towards that long perspective 

Of years to come, in distance blue, 

Wherein she meant to eat and do. 


“Alas!” says she, “ how hard you toil, 
With undiverted sadness ; 

Behold yon land of wine and oil, 
Those sunny hills of gladness,— 

Those joys I wait with eager brow ;” 

And so you will, said NOW. 


That fairy land that looks so real, 
Recedes as you pursue it; 

Thus while you wait for times ideal 
I take my work and do it. 

Intent to form when time is gone, 

A pleasant part to look upon. 


Ah, well said THEN, I envy not 


Aspiring to a brighter lot, 

With thousands of my neighbours, 
Soon as I reach that golden hill :— 
But that, says NOW, you never will. 


And e’en suppose you should, says she, 
(Though mortal ne'er attamed it,) 
Your nature you must change with me 
~ The moment you have gained it ; 
Since hope fulfilled, you must allow, 
Turns NOW to THEN, and THEN to NOW. 
—>— 
TITHES IN IRELAND. 

At a meeting on Wednesday se’night, of the Ca- 
tholic Association in Dublin, Mr. O*Connell read 
the following document in MS., which had been 
posted up in the town of Ballymore, on the 12th of 
last May, which he stated should be brought before 
Parliament. “To be sold by public cant, [auction,] 
in the town of Ballymore, on Saturday, the 15th 
instant, one cow, the property of James Scully, one 
new bed sheet, and one gown, the property of John 
Quin, 7 hanks of yarn, the property of the Widow 
Scott, and one petticoat, and one apron, the pro- 
perty of the Widow Gallagher; seized under, and 
by virtue of a levying warrant, for tithe, due to the 
Parson John Usher. Dated this 12th day of May, 


1824.” Late paper. 
—>—- 
PRESBYTERIANS AND NEW-YORK 
LEGISLATURE. 


We learn from an Albany paper that the Presby- 
terians in the state of New-York are getting up pe- 
titions, to be presented to the Legislature of that 
state to prohibit navigation on the Erie Canal on 
Sundays. These petitions, it is stated, have been 
announced from the pulpit, and subscribers solicited 
at church, immediately after service on Sunday. It 
is also said that the governor (De Wit Clintow) is to 
encourage the procedure by a special message, “ as 
he deemed it rather unpopular to incorporate a re- 
commendation of the measure in his speech.” This 
great statesman having once taken sides with the 
Presbyterian clergy, they will expect him to favour 
all their schemes, and he will find it difficult to 
refuse any of their demands. Reformer. 

—>-_ 

The General Episcopal Theological Seminary, 

At New-York, has a permanent fund of 80,000 
dollars. Notwithstanding this sum, runners are 
employed in various parts of the United States to 
obtain more. Ib. 

—>—_- 

A French writer of eminence calculates the de- 
struction of men in the wars of the French Revolu- 
tion, and those waged by Buonaparte after his 
accession to supreme power, at upwards of five 
millions ! 

—g—— 
PUBLIC DISCUSSION. 


Tlie “ Society for the Investigation and Establishment of 
Gospel Truth,” will meet, for Discussion, every FRIDAY 
evening, at half-past six o'clock, at No. 9° Franktort- 
Street. 

All Denominations of Christians are invited to attend. 
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